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200 M. MATCHAVARIANI

Athoneli’s translation of Christ’s symbolic names as they are list-
ed in the second homily of Gregory Nazianzen, his apologetic
discourse entitled « The Reason for Fleeing to Pontus and for Re-
turning Thence». (')

1. On the Importance of the List of Christ’s Symbolic Names in Christian
Literature

The knowledge of Christ’s symbolic names and their interpre-
tations have a special significance for a true Christian. God the
Son, the present example for all believers, is the way by which
one can approach God. The imitation of Christ is impossible with-
out awareness of the image of God the Son and its essence.
The symbolic names designating Christ represent the God the
Son in his various aspects, they embrace and explain his junctions
and significance, and make it casier for the believer to perceive
the essence of God the Son. This question is also discussed at
large by Gregory of Nyssa in one of his epistles « To Armonios,
Caesarios and the Men of Olympus for Improvement and So
That You Know How It Is Proper To Be a True Christian ». ()

Gregory explains that the names of Christ indicate and illus-
trate those qualities of God the Son which a true Christian
should follow and imitate, for one does not become a true Chris-
tian because he is called a Christian, but through a nature and
deeds corresponding to what is expected from a true believer.
Hence this knowledge is all the more indispensable for a true
priest whose duty it is to explain and teach these names to his

(1) Euthymius® translation of the second homily, preserved in a single
manuscript, 5-1696 (XIth century; ff. 163-179") of the K. Kekelidze In-
stitute of Manuseripts of the Academy of Sciences of Georgia, has been
prepared by the author and is due for publication in the series Corpus Na-
giangenum. See: m. dgasdy, afopme babosbbymol mbbymgdsoms
8993300 Jofomen byebsfghoms spfigfoemds [Th. BREGADZE, De-
seription of the Georgian manuscripts containing the works of Gregory Nagianzen,
Thilisi, 1988, p. 93 (hereafter: BREGADZE, Description)]; T. BREGADZE,
Répertoire des manuscrits de la version géorgienne des Discours de Grégoire de Na-
ziange, in VVersiones Orientales, repertorinm Lbericum et studia ad editiones curan-
das, ed. B. Couvrie (Corpus Christianorum. Series Graeca, 20. Corpus
Nagiangenam, 1), Turnhout, 1988, pp. 70-71 (hereafter: BREGADZE, Ré-
pertoire).

(2) PG 46, col. 251-286.
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flock. The list of Christ’s names in Gregory Nazianzen's Oratio 2
is also connected with the subject of a true priest and the epistle
of Gregory of Nyssa once mote points out to a special signifi-
cance of this passage in Gregory's second homily for instruction.

L. The Georgian 1ersion of Gregory Nagianzen's Homily 11 by Enthy-
iy

Gregory’s second homily, a rather lengthy piece, covers two
main topics: on the one hand, the reasons why Gregory had fled
to Pontus and of his subsequent return, and on the other hand
the relationship of the spiritually elevated and purified true mi-
nister with his flock, topics closely interconnected and issuing
one from the other. All the other episodes, apparently peripheral
subjects of the homily, including the chapters about the dogma
of the Trinity and the list of Christ’s symbolic names, are related
to these two main subjects.

Besides Or. 2, Buthymius has also translated Or. 3, a shorter
piece and thematically so close to Or. 2 that it can almost be re-
garded as a continuation of the Or. 2. Ephrem Mtsire (X1th
cent.) had already observed, as is stated in one of his colophons,
that Buthymius had gathered and compiled these two homi-
lies. () An analysis of the text of the Georgian version of these
two homilies by Euthymius has confirmed the redistribution of
the material of Gregory’s second homily and the creation of two
new picces of work, without parallels in Greek.

As has been mentioned above, Gregory Nazianzen’s second
and third homilies are very close, thematically as well as chrono-
logically. Both must have been read the same year at a very short
interval, (") both concern «accusation and justification of oneself,
the explanation of flecing, the necessity of the Christian way of
life, the problems of the relationship between the priest and the
parishioners, the uncorrupted worship of the Trinity dogma,

(3) Manuscript A1-292, £, 279"; sec Brecanze, Deseription, p. 174;
Brucanezr, Répertoire, p. 82-83.

(4) P. Gavray, La Vie de St. Gréooire de Nazgianze, Lyon-Paris, 1943,
p. 73, n. 3. Grégaire de Nagianze, Disconrs 1-3, Introduction, texte critique,
traduction et notes par ]. Brrnarpt (Sources Chrétiennes, 247), Paris,
1978, p. 40 (hereafter: 5.C. 247).
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therefore their interconnection is not at all surptising ». (7) In re-
distributing and compiling Gregory Nazianzen’s homilies, a pro-
cess which resulted in interpolations between the two works,
Futhymius composed his own versions of Or. 2 and 3 with a dif-
ferent aim in mind: the « new » homilies are of a didactic nature,
intended for teaching and priestly use (the two principal subjects
indicated above are prominent here); the text of Or. 3, now ex-
tended by passages taken from Or. 2, is more concerned with the
discussion of the essence of Trinity and of heresies (it is notewor-
thy that Euthymius has considerably extended both these passa-
ges, and added his own examples to Gregory’s material), while in
Or. 2 Buthymius distinctly outlines the theme of the perfect
priest, where the list of Christ’s names and their explanations are
a natural and inseparable part.

It 1s particularly noticeable that BEuthymius, while deleting
from Or. 2 all rhetorical and theological passages, preserved the
list of names given to Christ with the series of their explanations,
because it appeared to him to be essential to the objective he had
assigned to the homily through his personal translation: « Hereby
Futhymius realises an organic integration of this passage into the
main theme of Or. 2, the petfection of a minister; the true priest
should himself have studied the significance of the symbolic na-
mes of Christ so that he could distinguish images from reality or
could correctly explain the initial and the original images ». ()

W1, The List of Christ's Names Translated by Enthymius

The analysis of the translation of that list of names as given by
Futhymius faces the following questions: does Euthymius follow
the succession of Christ’s names as proposed by Gregory Nazian-
zen? Does he adhere to the number of the names, or does he add

(5) 3 Bybsmadgoemo, 8. BsFazeMosho, g@ogmem ngmobdydyagrob
Il s M 3m3ogrogdol gmmzedy sombymobymemo  csfadsbol
s30Ladmgdsbo s HBMgd Bgotol ghmo sboyhd-Bobsfigho [K.
BrzarasHvILL, M. Matcuavartant, The Peculiarities of Enthymins Atho-
neli's Translation of Gregory of Nagiangus' 1T and 11T Homilies and One Colophon
of Ephrem Mtsire], in Philological Researches, 11 (K. Kekelidze Institute of
Manuscripts of the Academy of Sciences of the Republic of Georgia),
1995, Thilisi, p. 245.

(6) 1bid., p. 251.
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ar detract any ? Does he use any sources when quoting from the
Holy Seripture? And finally, is a parallel of this passage found in
any of the other translated or original Georglan written works?

13 The Succession of the Names and Their Number

The Georgian text shows that Huthymius does not strictly fol
low the succession of Christ’s names as given by Gregory: in
stead, he changes the places of certain names and breaks the
sequence.  According to our observation, the succession of
( hrist's names in the time of the Cappadocian Fathers did not
follow any strictly prescribed order. Bven Gregory himself, who
in his third and fourth theological discourses, was one of the first
ever to try and systematize the names of Christ, changes the order
of their succession from homily to homily. Gregory’s fourth
theological discourse (Or. 30), in which he justifies the given suc
cession of Christ’s names by well-founded explanations, is espe
cilly significant in this regard. (") Worthy of notice is the fact
that here Gregory uses « the Son » as the first and most important
epithet {«for He is one with his Father in essence and nature and
not otherwise; and from Him is He without beginning and end.
lessly ») (), so that he can make more vivid the Son’s oneness
and equality with the Father. Nevertheless he puts « the Son» at
the first place of the sequence of Christ’s names only in this ho
mily (the Son, the Only Begotten, the Word, the Wisdom, the
Power, the Truth, the Image, the Light, the Life, the Righteous-
ness, the Holy, the Saviour, the Resurrection). In all the other si-
milar passages, the succession of the names is altered, which
reveals that the order of succession of Christ’s names was not fix

ed, so that the translator was allowed to adapt the list.

T'he number of the names also differ in the translation given
by Futhymius. In his second homily Gregory is listing 33 names
of Christ, (") while Euthymius gives 37 names in his translation
of that same homily. Twenty-five of the latter coincide with the

names listed by Gregory, the other ones being different. David

(7y Or. 30, 20 (PG 36, col. 128-132).
(8) Ihid. (PG 36, col. 128 D 1-2); §-1696, f. 132", Euthymius’ trangla-
ton,

(9) Or. 2,98 (PG 35, col. 500 B 8-C 4; §.C. 247, pp. 216-218).
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Theli, whose translation of Or. 2 is quite close to the Greek origi-
nal, lists 32 names for Christ, instead of 33 and does not follow
the sequence of the Greek original.

2) The Sources and the Parallels

In discussing the sources of the Georgian version of the list, it
is important to note that Futhymius himself names those sources.
This passage is constructed as follows: first Buthymius lists the
name, then the source from which the name is derived, and final-
Iy the quotation containing the name from the source named,
maost of these quotations being made from the New Testament.

The sources of Christ’s symbolic names and the tradition of
applying these names would by the time of Euthymius have been
a commonly known, recognised and established fact. In out opi-
nion Futhymius, while quoting from the Holy Seripture, follows
an existing tradition and thercfore does not produce any original
material in this passage. [t is not our purpose to look for the quo-
tations listed by Euthymius in both New and Old Testa-
ments, (") but rather to find out whether the list of names in
Furhymius’ translation has some parallels in other old Georgian
translated or original literary works. A peculiatity of the method
of translation of Euthymius is the insertion of a part of one wotk
into the translation of another. ("') We have therefore studied the
translation given by Euthymius to the list of Christ’s names in
Or. 29 and 30, in order to find out whether the translator made
any connection between these homilies and the indicated parts of
the second homily.

The comparison points out toward a close affinity, in content
and structure, between the list of names in Or. 29, 17 — with the

(10) It must be said though, that some of the quotations cited by Eu-
thymius are short (they rathet initiate the quotation, e.g. « Angel: the An-
gel of the great intent »); some of them have been erased in manuscript 5-
1696 and are hardly legible.

(11) See . JmMpodody, obgg nlamody sommbyemol Gomsfadbyemm-
boma dgommgoob Gybebad [Ts. Kurrsikinze, Onee More on Enthymins
Athoneli's Transiational Method), in Mravaltavi, V1, Thilisi, 1978, pp. 24-
345 o Jomgogedy, Bsbomo  gglbefoneob « bfsgemsensn qoyomgods
sonmbaeobgmeo osfigdebo [Ts. Kurrsikinze, Huthymins A thoneli's
Transtation sf Basil of Caesarea’s « Teachings »], Thilisi, 1983, pp. (168-072,
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addition of the quotations and the corresponding part of Or.
240t has also been observed thar the translavion of Or, 29, 17 by
Futhymius is closer to the Greek text than in other passages of
the sume homily. Furthermore, the translation of Or. 29, 17 coin-
clddes with a small portion of Buthymius' translanen of Or. 2, at
loast for what concerns the first 12 names; this correspondence 1
not accldental. In the translation of Or. 2, Euthymius lists the na-
wies of Christ in order to remind the priest of them, but he does
not give any explanation of these names anymore. (') He uses
the laconie style characteristic of Gregory’s Or, 29 and only allu-
des by quotations to the source for the use of these names. As to
why Buthymius does not comment on the names of Christ in Or,
2 where this commentary would have been natural and even ex
pected, this 1s evidently due to the chronological order in which
the Giregorian homilies were translated by Buthymius, In our
opinion, by that time Euthymius had already translated Gregos
ry's theological discourses in which the names of Christ were ex-
platned, so that his version of Or. 2 (and of Or. 3 as well, since
both homilies were translated and re-arranged at the same time)
was the last one to appear in the series of homilies turned into
Georgian by the Athonite monk, (V) Consequently Euthymius
did not think it necessary to overburden the composition by re
peating these explanations. This assumption can be based on the
following reasons:

I. Part of the passage containing the names of Christ in Or. 2 1§
very close in content and style (laconic) to Or. 29, 17 (see figure
at the end of this paper).

2 The other part of the passage containing the names of Christ 15

(12) Gregory himself gives the explanations of the symbolic names of
Christ in histhird theological discourse, Or. 30, which has also been trans.
lited by Puthymius.

(13) We have the same picture in the collections of Euthymius Atho
neli’s translations of Gregory's works. Chronologically and structurally
[Luthymius first translated the theological discourses along with the litut-
pical ones, and only after that was the non-litutgical material translated by
Futhymius added in his collections. See Sancti Gregorir Nagiangen: Opera,
[ ersio Therica, 1. Orationes 1, X1IT7, X1LIT", XLI, editaca H. MuTREVELL
et al. (Corpaus Christianorum. Series Graeca, 36. Corpus Nagiangenum, 5),
Turnhout, 1998, p- X.
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stylistically constructed in analogy with Or. 29, 17; these two cir-
cumstances lead us to believe that Euthyvmius had already trans-
lated the third theological discourse (Or. 29) by the time he was
translating Or. 2,

3. In Or. 2, the names of Christ are listed without explanations,
because these explanations had already been given in the text of
Gregory’s other homilies previously translated by Euthymius.

4. In manuscript 5-1696, the names of Christ appearing in this
passage of Or. 2 are written in capital letters and cinnabar (red
ink), and necessity of this kind of special script is also emphasized
in Or. 30 (see in details below).

The laconic style of listing of the names of Christ in Or. 2 al-
lows the translator to provide the reader or the listener with suf-
ficient information without upsetting the refined composition of
the work. It can therefore be stated that the passage containing
the names of Christ in Buthymius® translation of Or. 2 is structu-
rally and stylistically (laconic style) constructed in analogy with
Or. 29,17, while in content, like Gregory of Nyssa, Epiphanius
of Cyprus and other holy Fathers, it follows an accepted tradition
of Christ’s names, their explanations and quotations.

IN. Manuseript S-1696

Manuscript Thilisi $-1696, which preserves the only copy of
the Georgian translation of Gregory Nazianzen’s Or. 2 by FEuthy-
mius, was copied in the 11th century by Petre, formerly called
Petric. (") This manuscript, whose compiler and scribe appears
to have been a rather scholarly person, was intended to be a col-
lection of all the Georgian translations of Gregory’s works, even
including rare and less wide-spread versions, like Buthymius’
translation of Or. 2. (') While other Georgian manuscripts
containing translations of Gregory’s works do preserve the ver-

(14) oo 9gdtnsotmo, omsby Ss@fogobs s 393y 3s@fogol
opb@omosgoobemgob [H. Merreverr, For the ldentification of loane
Patrikios and Petre Patrikios], in Bsfiygngado sombol gwmendmmmen-
begsbBsbsmmgdrm gafol ob@m@oocosh |Essays from the History of the
Ciultural and Educational Center of A thes], Thilisi, 1996, pp. 196-226.

(15) This collection also includes a work which is not to be found else-
where: « The Explanation of the Very Remarkable Words », translated by
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slan of O 2 made by David Theli along with the version of Or.
4 by Buthymius, another peculiarity of manuscript $-1696 1s to
present Or 2 translated by FEuthymius (ff. 1637179, followed
by O 3 teanslated by the same Euthymius (ff. 1797.199%), and
than agaln Or, 2 in the cranslation of David Theli!

A lust interesting feature of manuscript S-1696 can be obsery-

1

wd I O 80,17, where Gregory Nazianzen starts speaking about
Chiint, e says: « Our starting point must be the fact, that Guod
wan 't be nemed. Not only will deductive arguments prove it, hut
the wisest Hebrews of antiquity, so far as can be gathered, will
Wi The ancient Hebrews used special symbols to venerate the
divine and did not allow anything inferior to God be written
with the same letters as the word « God », on the ground that the
divine should not be put on even this much of a leyel with things
Foenan o (") Like an answer to that very rule, the scribe of ma
nupeript 81696 copied in red ink the names of Christ appearing
0 Puthymiug' translation of Or. 2, however in Futhymius® trans
lations of the theological discourses Or. 29 and Or. 30 included
in the same manuscript, in the passages listing the names of
C heiat, these names are not in any way distinguished from the
pent of the text; in this manuscript, the initial letters of proper na
mes are often written with capital letters, while in the case of Or,
20 und 30 even the initial letters of the names of Christ are not
written in capital letters, and the names are not even separated by
means of a paragraph, like they are in the second homily.

These characteristic features of the collection show that the
wribe of $-1696 is a learned copyist making effort to write down
exact copies of the translations. We might assume that the names
of Chirist were also written in capital letters in the manuscript
used as a model by the scribe Petre (that manuscript might even
have been Futhymius autograph, as Petre might have been Fu
thvmius' fellow scholar). Petre, well aware of the special signifi
cance of the separation of the names of Christ in Huthymius’
version of Or. 2, apparently copied this passage into his collec

[avid Theli, which is appended to Gregory’s ninth homily also translated
iy David Theli.

(16) Faith Gives Fulness to Reasoning. The Five Theological Orations of Gre-
wory Nagiangen. Introduction and Commentary by F.W. Norrs, Transla-
tion by L. Wickmasm and F. WrLniams, 1991, pp. 273-274.
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tion without any change. Such a visual presentation was looked
for by Euthymius to make the names of Christ and their signifi-
cance mote graphic and vivid in his translation of Or. 2, precisely
because Euthymius wanted this original translation to render the
image of the perfect teacher and to show the believers the true
way to the Lord. Euthymius the Athonite was not only a transla-
tot, but a man of great creative ability and learning, who was
well familiar with the characteristic features of Byzantine litera-
tute and gave them serious consideration before producing his
own versions of several Greek works,

Institute of Manuscripts Maia MATCHAVARTANT
Thilisi
Republic of Georgia
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Or. 29,17 Futhymius

Or. 2 Futhymius
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For we, of high and true words, believe
the Godhead of the only begotten Son
of God and know and speak, which are
the words, that proclaim him as God

and in the beginning and with the first
(Cause)

and for the only begotten Son.
In the beginning was the Word and the
Word was with God

and the Word was God.
And with you is authority

and the only begotten Son, which was in
the bosom of the Father, hath declared:

on the day of your power shining from
your holy womb | bare you before
dawn.

Crod:

from Paul: Christ God blessed hereafter
forever

The Word:

From St. John the Apostle: in the
beginning was the Word and the Word
was with God.
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mops Kuptou:

Also he is called the Way, and the Truth,
and the Life,

and « I am the light of the world ».
Likewise he is called the Wisdom and the
Power: « Christ the Power of God and
the Wisdom of God », - says the Apostle,
and Brightness and the Image,

the Seal

who being the brightness of his glory
and the image of His power.

He has burdened all with the word of
power of his

and 1s the Image of Goodness

and the Seal unchangeable as the good
one savs

that God the Father has put the Seal on
Him.

He is the Lord

and the King, that He is since ages,

and since Omnipotent, the Lord let it
rain fire from the Lord.

The Way, the Truth and the Life,

The Lord himself: I am the Way, the
Truth and the Life.

The Image and the Brightness

from Paul: He was brightness of his
glory and the image of His power.

The Lord: from Paul: the Lord of the
powers of Heaven.
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And the stuff of power w judpe the
living and the dead.

And so do not let these words of low
form give you teason to humble the
Godhead of the only begotten, but
pondered their nature for Godhead, and
those low words you would receive for
men, for these words of lowness will
give you reason to be mistaken, the high
and glonous will relieve vou of vour
mistake.
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